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“BAGO MYTHOLOGY AND
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Henry W. Kiley

Recapitulation of the Paper

nts materials fro

. ods
e it is currently ed that §
e world,

der 2‘;1 Hornedo’s paper prese
and 1 ture of the BagOS,' wher
s o e e 18 50 e o
ered to have their aisti .
{;01;1 t,hat of humans. But such ’locatabl(?’ gods1 wi:"e conside
or de mobile’ as well; because, when their abodes e ored neit
aby amaged, or abused, they got offended ar e conse
ode elsewhere. And, in fact, humans nOW sufffar' ; o
?uences of a deserted world without these life~g1vm§ id b cause
e has vanished and the ecosystem as been destr

th

€ gods have departed. od
i ersto

%he Bagos. nal’fatef

Such current belief among the Bagos i5 ™
wo Bago ™Y the ).

air;gtinarrated. That is not to say hat what
the Mous or false. Dr. Hornedo ! - Har
“He dthh of Lightning (ML) the Myth e ths3 d re-stat o
in 4 Sentangles the components of .these y e from the‘,th be
ran attempt to show us their consistency" “* yich shOuld':;: e
ove Hornedo also brings out other BagP ° der—Stories, whi
mier}iooked These are much shorter ™ sthe 1:,recocious 5 of 2 :
ght label as “miracle-stories” such a};e spotles® |

an infant, the red leg of 2 roostels *. - ndsom
the unusu@

08, the taj

+ the tailless fapi

0 ness of a pig,

a 4 ance

( hero, and the deformity of appe?’ account for these ce of @
" e expe s in a

il cannot heal himself).
reVeiat” as | would proffer, the I .
istor ion that takes place OF 1°% L o als0
revlcal process, these miracle sto”

a elation that comes or has comeé
Y. at the end of this paper =




TAMBARA

$aneed in our modern scientific worrlgta‘l:;"
“a mythic understanding of science, and a scigntlflchuntcils]e o
ing of myth.” I cannot agree with him more. Given the
only speak of the sc

ow n am f we
ifi 0 sure
i g pll 1Cati ns; so that we are
a]e in dialogue or talking terms.

First, myth i 5 Mmethod 3
to convey some “truth”

tives. Myth is mo
more subjective,
Thore objective; byt Neither j
objective, | will be strq
Standpoint of the

. seek
S science is alsg g method; bOt};qpeC‘
+ @S understood from different pers

is
i . and i
'€ concerned with revelatory experience

while science is ¢
r

Secondly, both the Mythicist ang
tions in having a ful] 8Tasp or contr
ther they themselyeg Or their metp,
Mythicist jg faced wity, aps in
him/her o his/her e

scientist have their llml;_
ol of their subject matter. A
ods are faced with "gaPS'r by
religious experience, whethe on
3t he/she has to do is to be O
Ple and to what is happening l~nline
. €S gaps of discoveries in his d}SClp dis-
aIms to fi]).ip, those scientific gaps through inter
8ue, or b ;

i Jic~inlinal”
“COming a specialigt. Multi-discipli
h lesg multi-specialists.

ot as
= 3 many mythical SCientlStzei,
They are recognized by the the
“sheep that recognize nda
It. A mythical scientist a ach
N the same person, or eul
a dual rgje. However, there sho is
t}.]e Methods o disciplineg used. And, if th;:ison
€ a scientig; open to interpretii at-
scientific ying .Xperiences) that mythicist are p

€15t wouylq 1, thicist open to fac”
' i
Pretatijon that other sci meth,

o 1O
» ng
®NCeS Or methods are pointing =
]:g‘-mneéa hysicist ang theologian as Wel(l.jiis
. Ican / Sayg rises (1
» Science and Creation), Y$ about potp enterp

155

TaMBARA

: be
; it fails to |
is confined; it 12 is in-
ience is con religion
. . ithout scie without
u'”. rehglon wil

. ience . derstand'
ly open to reality. Sccileepest possible un
complete ){t fails to attain the

complete; i

of
iform way
ing.” 1 task, with no un;fo
mmo ! ed in an

In S.’hort }:v : a(l)lint is that WehZ:eis gi%en us. The P
gomg (;t. ';rhifl gurselves and wmes oo,
| w1 0
tif))r"noirsl what to make of what ¢

esent ques”

| ing of Myth
| Scientific Understanding of ntific unders
|
\

ial scie . o his
s us °nev$°ccl:n go stralhl &2 o e myths
t. €

ve in these VTR
1. Dr. Hornedo g hs. What is portl'a‘)t,he{ej whole biblic2

) d not repea
pYth which I nee o myths. W sipnilar to
his rendering ;f;rneegigcorrectly - 15

“if I get Dr.

i
. an the
mans )
. e fall Of.hl.l b mfa“?,. ‘illo
f creation, th onciliation %Y © .4 uin
Story from the myth 0 t at rec

ine did "
jvine ise LoS
ttemp the Di of
r ftual whereby human

e myth is hs are & . n
tempore.” In other words, th two Bago myt th W

. my Retum
an? Paradisgulteaglz:)n:s Varianf of : Myth of t s oty in
0 i i 3 0K, . ’ n

:Sy lll‘l S(litznd entitled his bo s a certailt 0 ay of ath
calle maintains dy. PY he MY’
nedo bject of stu of t
ro :

. or eC as
A scientist like Dr. H tive 8PS method

erials O biecC
Telation to the data mat the more St ]ai ,
. I comment on ve earlier § ription o
Inpyyt, may tive. Asl lTa erbal desc
OF mythic narra ethod. ItisaV i
SCience is also a m

eying 2
eans of Con";ctive
8ods and therzf’c:: ii :;t Stricgzeolzcma}, 0;
isrc\::ephotgsg But it is f‘ot:t?Stic, aesthei;chma en in 14
interpre ion; rather itisa that a myth does ha.ppo
. \‘erpretation; f a ritual that event d the life -y
S in the context 0 ver a moving stages 2y
:li\tu:lﬂ is cflonee‘r";ginzr in the major
€lifeofa p !

mon
ation thal ae 1
v .

mal'lly
tZd anima>-

bse
May I interject mg;ac; cus
there is no similar ri

esticat
Stages in the life of dom



TAMBARA
156

: iglet,
and very rare, mostly related to the event of birth of a lone pig

er
or a three-legged calf or a tailless carabao. So that, such aanr‘:;\“ 5
may not really always perform a ritual at every event of t lts can
his/her domesticated animals. Perhaps our social scientis

er
help us validate whether this is so among the Bagos or oth?
Peoples and how come it is SO.

Now, to get back to the issue of the subjective aspect, it ;g

er of reciting the myth in lr-

ritual context - ith temerity, inspiration, 1.~ev§a r

nt - at least in order to learn of the partlcuhe

g the ritual thep and there. The role of t -
not that of an informant, nor that of an ente

tainer, to those around. His/Her words are the commentaries

. rt
relative to the even - the reason for which a ritual is done - as p2
Or probable part of eye

pr . ntful acts of the gods being thus r.,arrat;?é
-Within the ntual, the myth is i a sense 'prophetic or arltic1p'at.at 0
of what €an and ought st]] happen. And the current activity n-
the people is in a sense the Priestly act or ceremony which in
; 'Pants into interacting, s mbolizing, or

aging one to the oth &

. é
€r and one with the other to still anothe
us, the l’nyth is n .

emphasis for doin
myth-narrator is

the cer . . +ote the Rite:
i Priestly activity) constitute

Sstht?:e directeq 'towar S giving risz to thetydesired orderly an j

mael?de; way of life - life held a5 divinely declared and com
/30l therefore a i o Part of the Divine Activity.

€monial actg (

way, both Prophetic word (myth) and pr iestly
y) Constitute th

ich
e Rite, or The Work, in and by ‘f"::ce;
Of the rityga] 80 through a religious experi
eca'u.se of the historica] évent that hapgened, th%y are directed ;‘;
describeq by the myth); confronted by tes
Ct or event) ang of their activities; are themse l‘l/- fe
and also are made to agk questions about their 11
OUgh to re-opger” 220U all of life; ang n the end, they can ar
i : rder their Jife activities a5 g way of relating tc; ce
e gods - ; ¥ face to fa
CoOnfrongat: Mot directly or as in a ,
"UTontation but, rather, by effectually }l;ecoming involved in thé

. . if
S are gy Y(-i In that mter—relating or inter-acting, the partlcis
graced, or €Xperience being oracad The Nivine then

Vine Actiy;
Pan

.. ic the
 giscipline is the
their disciP > = 4o
2 logians, the primary damronug like to oiﬁ::zeﬁsht
isgze nheo i’ n ’ACCOrdingly 1 Wnsofal' as they may be
Sle of Revelatlfoth-e two Bago myth; lvelati0n° lfj oo, Any
on ltl;\:l?gsth:d understanding ofbu(: this is unav‘;;alas jnjects 2
“Sibjective” imposition on my Part P e panization
s¢ et lmhp /she gets to Organlzeterprise- )f';case, it1s
€ntist, once he : sntific en ) Inan
. . ent S.
- Subjective element in :}:}e\aiccl;f other theologia™®
Y not be the same a nyone.
en for criticism, or for use, by any
Myths -
| Elements of the Bage & roest Rz'te(MHm
‘ he Ha :
; Muythoft , :
Myth of the Lightning (ML) ’
: thought of ¥
" In Illo Tempore people had .
. ” a. P> tWo
. fine. . jveint
4. “...everything was p. Kand Pez}’ol:l:lls, put X
live D- °° rent
ns (Bangan) diffe
b iI}(\e;c; grsl:?ne world.

B S =L

TaBARA

i vel of
sa is lifted up into a le
id to become human, and the human 1s lifted up
eo y i ivine.
life or of intercommunion with the Di

- ion come
' . the interaction COI
i here is: Does - ce of being
ion we might ask. experienc

ﬁrstAbgl%?‘Setltohe intercommunion? .l?oes the exp
8raced come first before ritual Paer:;‘cg
Munion with the Divine? Or, ?ftercommune
leval before they can rel{it? o uestion of ho er is his-
Christian spirituality, this is the q Incarnation; the form " e
to Resurrection, and Resurrection to In Christological apPT “up-
torical and the l;tter theological. {}lso' 1rllyach; the other 15 the
One: is the “down-up christology” appP
down christology.”

. e
first lifted up into 2 dl;’m In
with The Divin¢’ -2
w Incarnation leac

. scientific
ize is that 8 5=
| the point I wish to empthiilz the actu
N any case, us -
umderstar}\’ding of Myth cannot a?‘iemmust not min!
Or lexistential use of it and, therefore,

i bjective -
. d intersu
t
Participatative - or shall we say subjec
aSpect of a mythic narration.

ive an

i

. .
ants are lifted up into €0

e

e e



k

TAMBARA
158

is not by himself alone.

¢ K takes primacy in all ¢. Ktakes primacy in all

things, has initiative things, has initiatl\lre,,’
as the Active Worker: “to teach the people
“created al] things"

who are ignorant of him

2. Mediated Relationship Between the Divine and the Human

a. K provides the medium:
by Providing pakkawkaz
45 means to approach him,

- a. K provides the medium:
b)’psending his Mother to
earth.

b- Through K/ sa

“in a
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his own creation and we can sa

AN y he is in the world and the world
1sinhim. God is not a “god of t

he gaps,” or to fill-in gaps.

Thirdly, in the relationship between God and humans, There
are Dggrees of Relationship. In spatial terms, there is nearness
Sa(lzlid distance: in personal terms, there are non-censcious and cor”

ous or voluntary and non-voluntary aspects. In the ML, the
nship 1S expressed in terms of “marriage.” It is not a con-

€n equals; for Kabunian has certain

\ Y Or privacy, which even his wife must not
trespass or infringe upon. Y

The w ) ]
lates witho}:Id and those Kabunian Creates and relates tp or €

a A : .
insofar as Ve also their given prerogatives which he respects:

angan) ar, hose prerogative given or assigned to humans! (e.g- t0
€ used by them to relate to him and to others.

The dlvme-huma}n relationship in the ML is deeper and moré
tionship is not ctc}:::pl-n the MHR. In the MHR the beginnibg rela;
of Kabuniap. nor d'::ll (]’1“5 one. Humans had not as yet the &hou.gh
t must e b’orne . 1¢ humans know they are known by Kabunian
ignomnce (in th ‘N mind that there is no indication that human
© MHR) was the result of anything wrongi having
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Conscioyg relationsh;1t Ka-bu“if‘n) and, therefore, a period Jpr.ior tIO
€T was sent P wn}}, him; at least, not until Kabunians'$
hor’f\age”) to hi O teach” humans how to relate back i(“to do
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» Ton . . i
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d; conversely, human knowledge of
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€an take accountgof t}:l &’ and others speedy or sudden. Here we
or any sych means . m“‘f‘de Stories” of the Bagos. The need
. rause there ig 5 F Medium, anq the provision of it, is not
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he means of medium by which closer
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isastrous in
To do away with the mediation process wouldl?f r:z?srglgtion-
the divine-human relationship, and even in any veess of each
ship for that matter. It would violate th.e (:hSttﬂ;C Leres' *§ divine
and the relationship of both. Either t}‘]e'dlSti;;CtiC ; d polarized, or
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the relationship of both gets confused and un

ach to
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H fGo ] Sto 17
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0
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. s , e > 507
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Because of the exercise of the human prerogatives (by Bangan),
the world cannot be the same as before solely in the hands of God.
The consequence of human selfishness or greed, his/her miSI{Se
of what was and is given by God, or his/her dissatisfacticn with
the ‘spheres’ of activity, results in the extremes of polarization on

the one }.1and and confusion on the other, as well as degene'ratiog
of what is Supposed to mature and be fulfilled. Nonetheless, GO
has not completel

Y given up on the world he has created. H;
takes fu{ther initiative to regenerate and transform it, as he di
With the innocent part of the child that remained in Bangan’s hands-

If we take the two Ba

. go myths together and allow them t0
Interpret each other, we ca

Interprets the MHR i n come up with the following: If thedl\gr[i
Standing of eh HR, because of Bangan’s fall, the resultant un )
vest ritgal e Rite assumes a highly salvific character. The hae'
Comes a mwomd not only be a thanksgiving ritual but also bhe
persons inea;\s of _reconglmg, regenerating and transforming t
themseIVesvo yeq in th,ell‘ relationship to God as well as amO“E
standin ofwslthm God’s world. There would hardly be an u'md-elo
temporeg "0 a]}:atlon as a restoration of the situation "?n llL
ecause .of t}? the Ot’her hand, if the MHR is to interpret the M r:
Standing of thz o o8 mother's response, the resultant nder'
The rityg) woulg]yth assumes an ontological or creative chah'actel'
llment o roulc not only be a thanksgiving ritual but alsoi fua
Rulfilimen, or aCOmrnumOm.sO that Salvation is understood as !
intendeq 1"1( > One becoming true to oneself as the Kabuni?
€ the nursing mother,

As 3 :
nOthing. myt}:tciil Character, she was not a nursing mother fof
gratefu] rec © was, as

. ver %
- @ nursing mother and moreover
i
© was multiplizzje.nt of what was offered her by Kabunian’s mOth_e:.:
* 70t by her own Power but as intended by Kabuf“at 0
Ot only “the harvest rite” - taught n
er Tesponsive act, sh Tue to herself, as well as through and
Divine Rite, ;. 51€ has become the end and the means ©

. the Div; A
Tte, as both Divine Work; she herself has become “a livil

of Kapor the fulfilleq

/ also the Bagos?), a physically inco™™
the ’ rmed‘ anlmal is Nnot 11ced Cg.. -__-.:rR-.y1 _rr_).lz-.n. in a
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. . Barboul', a
} . . isciplinarian. Ian. arne
3. To mention just one mter-dlSClpes (in his Religion in the

ici r of religion, argu ume D), that
thgeilg must ;ake into account tk}e fmdg\%l > © an nature. I?Ie re-
énce egsy ecially its views of creation an ich we can U estion in
peat; anpold Christian claim, however, w

r wrote,
the light of the Bago myths. Jan Barbou

fers from other ancient

s dif . d tran-
“ biblical story jgnty and He
D e o0 n s assertion of he SO aanity.-God i
creation sto £ God and the dignity le creating by WO
;c: r:?:;ecg :s purposive and poWert®
T
alone,” (p.130).

In the Bago “Myth of t.het::;g\};‘\;:g:g;, rathe” ™ of their creatio
rather than by word. Heis Filipino, to make 0 ?

What then is the Bago, OF th:f suchano©
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EN
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name of the God of Moses accomplis edwprkel.‘
well that the very

he gets. ireless
the “I am,” who is known by what The Tiréel®*

nian who dence-
. . : Bago Kab]:l -« transcen e
Sod'm'acm.m'r::ﬁ';:te butgnot Josing his tF apor
nd who is im

. e n J
clude, in the light of thanputtef_ly traa * tade 10
One can only con /

z

emp asl .

the devotees, those who havgspondi“gly lmptheﬂ\ﬁ‘el". "God P¥

Deity have manifested COl‘;\petitiOn amonr%ici ative I 1 gevo-
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Others and dommeeg:cgome effectually I:that thths God’s creatl’
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because they ha;)een deposite Sothey Please

rather, God has their own t0 do as + human 4 ho 12 'bgts.as
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The Mythic Understanding of Science

I have been in pointin
of Myth; not only becaus
THIS is the perspective
an proceed to deal with
as another need in our

g to the subjective dimension or aSPf‘;
e THAT is so and unavoidable but als
or direction from which we and anyone
what Dr. Hornedo has pointed to earllf;
modern scientific world - i.e. “a myth;
understanding of science,” and “3” rather then “the” mythic tU;
derstanding. In short, myths emerge and are told in fragmen a;)e'
- forms so that there is always the need to tell a relatively mo
embracing understandi

jglt
ng of understandings, or what one migh
call “The M

all
yth of myths,” the story of all times as well as for &
times, or the Myth of the Kingdom of God. '

M : f
yths are Stories; they are the stories of the understanding
People aboyt th

. € reality or realities they face in the world. Thet
first thing we can say (mythically?) is that there is the emerge’ll
evolution ang Mmutation of myths; there is also interlocking an-f
Interfecundatiop of myths; so that the Myth is, to use the words ©
the Christian Liturgy, “broken byt not divided;” its subject matter
1s Técognized, apprehended or mirrored but is never fully graSPed
and understgoq Thus, myth-making and myth-telling seems 0

¢ unending ang ap interminable tag). The end of myth-making
35 a Christian yoy dar

€ say, is when “I ghall understand full¥,
cvenaslam Understood” - ¢ in Christ.

example, there are the short-stories legends

Or such wonder-stori ' '
es

Stories . of the Ba

es 80s which we labelled “miracle
eare
Yet to be yng part of the B

80s’ recognition of a wider reall'f;'
Sreater €rstood ang integrated by them and by us into f
and more COMprehensiye story, including the myths ,fo)
. AN in the academme OT University (“uni-” “veritas”)
€ are distinct oo : versity ich
) €8es with their departments; each of whi
has its *Perts anq Specialj P

parables/

selveg Myths Ists, whose scientific theories are the.m‘;

but algq the c'ornme e ;re Not only the historians of each disciplint
on histor;

:l:he Philosg Storians, g well

as the interdisciplinaria'“s'

- Ophy attempts at an all-embracmig
e.g. Ontological, cosmologica], epistomological, t}is

and seek ¢, be o'gmafict;t?OIOgians also work on doctrinal myth

r or i
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| i it educa !

. nological- They

; by and large methddologicalsog:efll_‘{ow tgo.” -Thc:)sl:
the sciences are y “ways" of doing thing to sharpen their to
are concerned with line are likewise trying achers are Concerned
involved in the P ey are doing, The eihat is to be leamed
on how to <fjo v”;htaetchno)llogy" to studeggs-things;,,
with “transfer o ) ! to
or t}}]\e tcontent of learning, is “how

ing things-
:ques of doing tor-
h is largely methodology or techniq oriented €n
i a
1Te§‘:n'\:rv:$e 1c?f university educ

ation is a teadfnage the teachg;
nds t0 1 - but by
student te to learn; bub,
i in the end, the d in what
Prise; so that, in t te

into the mYy
is interes Jen into
technocrat. The student is inte he/she has fal

fused
s~y ! r 3o often con a
. auma]or,' “Wh ? 15.0 is t0 be
time he/she hashchoiei;ate question ;:f stv:’ldznt will .b.e lsthat the
of “how to.” Theu the

T who
with “How?” so that.Whai gPerat0T~ I re
technocrat, technologist, 0 modern myth a
actors or characters of the ed machines-
People, i.e. human programm king

’ th-makinig nows- sxctive
A focus of consideration fF)srkmr\zgwn "‘m(-i Vfi}\lzce)! an (;:Zliercning
flearning: What 2 o subjective 2% ¢ e, b.
the content ot le 1d from bot oint the cO meone o
My be mythically tosubjectiVe stamdps something O S o on
Standpoints. From ?n that one knciher and, ¢ K10
E\cludes ra. tKr::;“i]s Enown by ano From an© Jt the 0 her K
i (0] OW. . t .
, Nowing tha powered tO kn. - Kn oWlf‘g own and, CtO
S enabled or emp ing includes’ he/she is KD ’ nabled
the content of learn - ther knows powefed oram i
>- Knowing that theows he/she1s eir(r)lus egree® °  onsciovs’
"\hg that the oth‘?’r E:re includes var
¢ “Knowing

SS,
arene ina
eriencé a“;,human to or toid 11
ation, feeling, €XP y ced
’n" - s ’ W
S standing - all the
under

ay from SY

ng, a5 v ations

SUpra-human levels of Pe‘ ‘;gvi ng” is rel
ords, “kno

Myth. In other w

risi e
¢ is not ;‘;L%ts and Spac

‘v

i Y put it
May I close here by b8 eantis@ mlllimerl .
it is -y, the Ant. illimeteT ¢ mout
"is “The Myth of 4 wide, mi o the an
. n C
:“OVG; it travels f?:daho w to getba
O know where a

to h
e ou er t
t cam oW
Once upon a time a ?: Force O F T il
nce ure,
_ .1 Press
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way; because of a mass of soil being pushed by the explosion .Of
Mount Pinatubo. It sensed Danger and had to scurry away. Inits
haste it

te 1t felt powerless to move on, stopped behind  a stone, and
waited. But then that was only for a moment because, when it did

¢ame upon a morsel of food but did not eat it; instead, it tried to
drag the morse] away. In no time there were hundreds of ants
coming from different directions. They did also not eat the morsel
but all dragged the morsel of food as more ants keep coming to

ew the direction to go, where more ants
wh . hey somehow knew the direction to go,
foogre Tore ants Were coming from to extend hel p. The morsel of
ant I‘:’?S ]ifougl_it iside a mound where there was the big mother
diréctioz: 20 time and the ants were out again lining to different
had now}; gain the ant anticipated Danger coming closer; but'lt
The deag a:fdt‘o 80; for a rolling stone fol] on it and crushed it.
ellow-antg 'd not }‘“OW that even the mother ant and the other

were all killeq;

for the ant mound was turned over and
8335 was burneq over it by a kainginero.

he huma
u : n ex
mendum et Fascinang, It also po

outside th

perience of the Mysterium
ints to the experiences of Power
€ Creature, as well as to that of

f whose mythic story may be

exi uman to the hy - s of
IStence, The myth-telling goes 02?“ and supra-human leve

" hot just about0 tthoenly ;reahon Myths; there are also eschatological
ot d require e, 1 PUE from the standpoint of the Bag. - Shat
esché\tolog'C Im the fime to discuss, Whether creation myths of
Of tra ati oy S they are told for the present that is in need
°nd th ans o? and must 80 on towards fulfillment as both the
Mans, a hmtercommunion between Nature, God and Hu-
Menta jny Spect Narrator ope Contemplates Nature, engages in
}fleG °d; , 1110: /risg,?sﬂf\c“(’“' and understands the primacy

i
!
|

|

fended. To the environment, a sign
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' . LOGY”
DISCUSSION OF “BAGO MYTHO

ce

jon that the presen
notio of this divine
self, of-

The centerpoint of these myt‘l;vs hl: nthtlie e ttects”
of the Divine brings blessings.

o moVeSI
the Divine re ese
Presence are abused or destroyed, ficant message from th

) t
nvironment,

. i ce from the e . e-

Stories is that while we derive SUbSIStend which man will bed

tati on
there are limits to its e><Pl°1tatl°n bey
Stroyed.

, following:
The beliefs implicit in the myths are the

orlds ' |
1. belief in the sacred and secular W |

2. the sacred dwells in the secular eloped
it is deve
3. the sacred rejects the secular when it 15 0€

stem
ne secular, the €Y=

fort
4. the sacred commands respect

: - , the sac
5. when the ecosystem 15 VIOI:rtxeac)i/ pe said 0 ha
depart so that the ecosystem

acred.
esacralized and divested of the

. 't
wells in1
red Whoje pecomé

f
Myth 0
. 1 and the ﬁon-'
d The Myth Of the Lrlﬁehiznlrg()d’man rEIa
Theolfllatr}:/ee:tﬂ:irtgi;ela well-known the

Ship; the fall and reconciliation-




