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the movement were book writers, some of whom were themselves vending
their own books on top of cars during rallies.

I thought that there must be a way of doing research without always
having to draw a very sharp line between academic rigor and social
relevance, and that if pressed to make a preference, one could go further
by considering a legitimate people's movement more important than one's
research. As Medha Patkar argues, "general writing on paradigms of
development, even alternative development.. .would not change the world
and the exploited systems." The necessary thing to do was to commit
onese to a real community, "like staking a territory as your own by

^  by capturing a symbol and shaking it for all its
worth" (Patkar 1992,278). ^ ^ ^

relevant^nd^^^^"^^' Enriquez pioneered a search for an ethical,
(1994bl O ^Pptopriate approach to social science research
(Enriquez ^ "liberating" research practice
natinnoi J^an the risk of equating the social with the

^
Whereas parti ' "leaning of "indigenous facilitation research."
and the research d assumes equality between the researcher
the superior role research "goes farther by recognising
determines the ar " \ ̂ P^'-^^ipant or the culture bearer as the one who
In this frameworlTth of the research enterprise",
booster, networker ^ '^^searcher becomes more of a "morale
problem with the ' a consultant who confers about the research
(Enriquez 1994b, are, in this case, the real researchers"

And just before o- •
'> I visited a n the Philippines to start my fieldwork in

,  . ^^'^ch anthronnlr^^c^ r-u; t __ m.;
1995 n  u luuppiiica Lu siiirc my rieiaworK in

Oeusauhasbuiu:::tl'"'^-P°'°8i- in Chiang Mai. Leo Alting von
with him, I learned^h Akha. In the short weeks that I was
inseparable from his the way, his scholarly work became
"I discovered on to the people he studied. He explained

"the one hcinri i.i. . - ^ ,Akha culture. On the^^^h ̂ ^^d, a wealthy, enormous complexity of the
have. I felt committed^ ^ "^^ny problems they

This involvement (Al"ng von Geusau 1985, 44).
recognized that "b„

•J U1 o subject matter, anthropology isunavoidably a political and 1 j- • i- , • 1
•  !• »»/i 0-7/1 AQ\ ̂  ethical discipline, not merely an empiricalspecia ty ( > )• ur simply being there among the people we study

already has consequences, over and above the textual production which
results from that experience. Nancy Schepher-Hughes puts it more
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emphatically: "We cannot delude ourselves into believing that our presence
leaves no trace, no impact on those whose lives we dare intrude" (1992, 25;
1995). So, for better or for worse, wittingly or unwittingly, the practice of
fieldwork places the e^nographer in a relative position of power, the
handling of which calls for an ethical and disciplinal reflection (Gledhill
1994, 217; cf. Kahn et al 1998).

Anthropological reflections in the 1980s promised to provide insights
on this notion of practice (Ortner 1984; Marcus & Clifford 1986, etc.).
This project unfortunately narrowed down its focus on the poetics of
representation (cf. Pardon 1990; Pels & Salemink 1994, 5.16ff; cf. Denzin
1996). Apparently, the new ethnography neglected the "social and political
processes almost completely, not necessarily by denying them salience, but
by backgrounding them to questions of representations, construction and
deconstruction" (Gledhill 1994, 225; also Scheper-Hughes 1992, 24).
The concept of practice as a set of activities, strategies and social intervention
was "relegated to the back burner" despite its relevance to issues of
development and social movements (Gardner &c Lewis 1996, 40).

The more recent studies call for flexibility in diversifying our
knowledge from different field positions (Giri 1998; Gupta & Ferguson
1997; Clifford 1997; Hastrup & Fog Olwig 1997). They call, too, for
reflexivit)' and 'self-awareness' (Pels & Salemink 1994) in the ways we as
fieldworkers "follow" our subjects and their movements (Marcus 1995),
or 'tame' them to become good informants (Hobart 1996). Finally, they
caU for "reflection" on how our "fieldwork relationship meant to our
research subjects" (Paine 1998, 134; Ginsburg 1997, 140, 123).-^ All this
suggests that anthropology stands to gain by seeking to combine reflexivit)'
and relevance in making fieldwork itself as a time, space, and infrastructure
for people's self-assessment and empowerment.

I carried similar ideas and models of solidarity during my own
fieldwork in Mount Apo Sandawa, site of the geothermal power plant
which was constructed by the Philippine government and was opposed
by environmentalists and advocates for the indigenous people's rights.
Although I was in contact with the protesters as weU as the government,
I found myself studying and working with a small Manobo social
movement that was critical of both camps. My Manobo hosts became
key figures of this new indigenous movement. The group, called Tuddok,
wanted cultural regeneration and ancestral domain claim. And for this
aim, they saw my research as a possible ally. Without formal contract, but
with constant assessment of our roles, a partnership developed between
my cultural research and their cultural movement. My research then served
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as a resource for the movement just as the movement provided substance
for my research. To understand this, we need a general background on
how the Mount Apo environment has been politicized.

Geothermal Project and Political Protest

Burdened with debts and wanting to catch up with Asian tiger
economies, the Philippine government decided to speed up the exploration
of its indigenous sources of energy. In 1987 the government-owned
Philippine National Oil Company (PNOC) drilled two exploratory wells
for the 250 MWe Geothermal Project at the heart of the remaining
rainforest of Mt. Apo, the highest mountain in the Philippines. This home
of the endangered Philippine Eagle is included in the 1982 United Nations
List of National Parks and Equivalent Reserves, and is listed as one of
the heritage sites of the Association of Southeast Asian Nations. More
importantly, perhaps, Mt. Apo is considered the ancestral territory of the
Manobos and the Bagobos.

A wave of protest emerged, starting from a small tribal organization
an individual government officials. The protest intensified with the
participation of big environmentaUst groups and CathoUc and mainstream
rotestant c urch activists, supported by advocates not only in Manila

a so in ritain, the Netherlands, Japan, and the United States. This led
e o debate on issues ranging from the legal status of the project

to Its environmental consequences and its cultural impact on the resident

TVi- ° u ancestral domain (Broad &c Cavanagh1993, Mincher 1992).

A  ̂̂ 89, twenty-one datus from nine tribal communities around Mt.p per orme a Dyafidi, a historic blood pact, vowing to "defend Mt.

^  blood." This was followed by a counter-ritualcalled Pamaas, sponsored this time by PNOC, to dispel the cosmic effect
o  t e )^n i curse. This conflict of rituals dramatized the violent
exchange between the government military and the Communist New
People s rmy, which claimed lives from both camps. A huge multisectoral
coalition, caUed Task Force Apo Sandawa (TEAS), spearheaded the fight
against the PNOC s development aggression" and coordinated the local
and international opposition (Rodil 1993, Broad & Cavanagh 1993,
Durning 1992, 5, Tabak 1990)

As a result, PNOC operation was temporarily suspended. The World
Bank and the Exim Bank of Japan withdrew their funding commitment.
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PNOC's Environmental Impact Assessment (EIA) had to be redone. Its
staff had to reexamine the company's policy and improve its technology.

But in 1991, PNOC submitted a comprehensive 10-volume
Etwironffiental h?ipact Study which included a module on the sociocultural
dimension of the project and its response to the legal and environmental
complaints of the opposition. This won for the company the much-coveted
Environmental Compliance Certificate (ECC) from the Department of
Environment and Natural Resources (DENR). Other factors also led to
the granting of the ECC. Extreme droughts rendered the existing
hydroelectric power plants incapable of supplying enough energy. The
result was long months of daily 8-hour power outages. The Gulf War
also triggered insecurity on the part of government planners who warned
against too much dependence on the Arab oil-producing countries
(Lamberte & Yap 1991).

Appeals against the granting of the ECC were dismissed by the
Supreme Court. A special Presidential Proclamation carved out from the
72,000-hectare national park the 701 hectares of the project as geothermal
reservation. In 1992, President Ramos signed the Memorandum of

Agreement between the government and the representative organizations
of the affected communities thus sealing the legal status of the project.

Meanwhile, PNOC was winning the battle of representation. It had
succeeded in presenting itself as a "nature-friendly" company. It even
received environmental awards from government and private sectors for
its Envimwiental Impact Study. In terms of policy, the company moved
from simply providing mitigating measures to winning social acceptability
and even championing environmental and social sustainabilit)' (De Jesus
1996).

But national and international advocacy against the power project,
especially in London and the Netherlands, continued even up to the mid-
1990s (e.g., PRC 1994, Broeckman, et al 1996). In Mindanao, the local
Catholic clergy kept the fight by continuing to denounce the project in its
pastoral messages and radio homilies. The annual commemoration of
the Dyandi blood pact dwindled in attendance, but a significant number
of protest groups still maintained the hardline stance of "no compromise"
with the power company.

Existing researches and documents tended to reduce the actors in
the field into two: the project proponent and its loyal opponent. The
former was learning from and winning over, but not quite beating, the
latter. Those who did not fall within these categories were not considered
actors. This was clear, for example, in the thesis written by a PNOC
























