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A SOCIAL AND RELIGIOUS HISTORY OF DAVAO,
1609-1898
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The beginnings of Christianity in Mindanao go back to the earliest
attempts of the Spaniards to establish a foothold in the southern
islands of the archipelago in the 16th century. After 1565, the first
f Spanish governor-general of the Philippines, Miguel Lopez de Legazpi
?. set out to entrench and consolidate Spanish control all over the
T islands by the colonial expedient known as reduccion, a process
; that combined resettlement and the subjugation of the native popula-
. tions. By the end of the 16th century the first encomiendas, the
precursors of Spanish colonial administrative machinery were
created in Cebu, Panay, Manila, etc. In Mindanao, Caraga was listed
» as an encomienda belonging to Juan Gutierrez del Real and Francisco

de la Cruz in 1591."

The brief account of Caraga stated that it was the source of 892
tributes from about 3568 people and that they were not yet pacified.
For this, a missionary was need. Six years later, an expeditionary
force composed of both missionaries and soldiers land in Caraga but
was forced to turn back by hostile natives. The Spanish efforts and
determination were not to be rewarded until 1609, when the first
Spanish fort and presidio were successfully established at Tandag.2

The fort of Tandag was not to be left unchallenged and untested
by the Caragans, and like any other Spanish enclave in a vast terri-
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1Dasmarinas, “Account of the Encomiendas’ in Emma Blair and James Robertson
(eds.), The Philippine Islands, {Cleveland: A.H. Clark Co., 1903), 8:128

2Up to the 18th century the Spanish Accounts tended to confuse Caraga and Tandag.
In 1651, according to the account of F. Pedro de San Francisco de Assis, Caraga was but a
part of the province of Bislig. F. de Assis however, stated that Bislig was popularly known as
Caraga which was at that time, the most populous town in the whole province. In 1738, F.
Juan Francisco de San Antonio explained that the word Caraga applied to the entire territo-
ry starting from the port of Surigao to the tip of the San Agustin Peninsula,

See F. Luis de Jesus, "'Early Recollect Missions'’, Blair and Robertson, The Philippine
Islands, 11:214

Ibid., 40:311

Ibid., 41:137

Map of the Diocese of Zamboanga, 1910
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however, showed far more astute qualities than this. He freed one
missionary and retained another, anticipating future confrontations
with the Spaniards. The missionary was treated well by Mangabo
who allowed the priest to travel and move about freely within Tago.
When the vicissitudes of war turned in favor of the Spaniards, Manga-
bo’s foresight repaid him well. Captured by the Spaniards, Mangabo’s
staunchest defenders were the two priests who argued for making
Mangabo a friend instead of a permanent enemy.

Ten years later, another episode in this patently volatile history
was ushered in by the activities of the Dutch. Between the years
1646 and 1647, the Dutch were wreaking havoc on several Spanish
strongholds all over the archipelago. The Muslims and other natives
of Mindanao perceived the Dutch incursions as a factor that would
help them succeed in expelling the Spaniards from their midst. In
the east coast, another factor was soon to act in collusion with the
Dutch presence that would result in the severe setbacks to the paci-
fication work undertaken by the missionaries.

One of the most onerous, and therefore, hated colonial imposi-
tions was the polo v servicio, a form of conscript labor exacted on
all male natives between the ages of fifteen to sixty-one years. The
impact of this conscription was such that families were separated;
farming households were deprived of male members and of their
roles in family agriculture. Consequently, crops could not be sown
on time or were left untended and eventually damaged by the ele-
ments or wild animals. In brief, polo y servicio intruded insidiously
into the family’s very means of livelihood.

In 1648, due in part to the Dutch threat, another conscription
order for polistus for the Cavite shipyards was issued in Manila. A
great consternation prevailed all over Mindanao when news of the
new conscription order reached the island. In Caraga, the inhabitants
took to burying their valuables in preparation for flight from the
oppressors who will soon be combing the mountains and forests in
search of native polistas. In Tandag, the Alcalde Mayor, Bernardo de
la Plaza hid the decree in an effort to abate the massive unrest among
the inhabitants. Ironically, it was in a friendly territory where the
Spanish government had a relatively peaceful outpost, that violence
broke out.

This was in Linao, a remote Visita in the Agusan highlands. Here,

a native chieftain whose name was Dabao had recently consented to
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Surigao to the tip of the San Agustin peninsula once more submit-
ted to.Spanish rule.

The Caragans*

The characteristics of the natives of Caraga in the early 18th
century as described by the Spaniards did not differ much from the
Spanish descriptions of other peoples elsewhere in the archipelago.
The first group of natives whom the Spaniards came in contact with
was known as Tagabaloy, which name was said to have been derived
from a mountain of the same name, Balo-oy. The Tagabaloy were
described by the Spaniards as gentle and peaceful. The Spaniards
also noted that physically the Tagabaloy were of a powerful built,
and in many ways resembled the Japanese people. Their physiog-
nomy, complexion, and customs were said to have many things in
common with the latter. Apparently, the Tagabaloy were aware of
the resemblance and were said to be quite proud of it.

The local headman or chieftain was usually the bravest and the
wisest among them. He characteristically led a class of warriors and
together they represented a quasi-nobility, class whose members distin-
guished from the rest by a red kerchief tied around the head. At
mealtimes the warriors share the table with the chief. A slave class
existed which performed menial tasks for commoners.

The early Caragans were observed to be animists who worshipped
their ancestors together with heavenly bodies like the sun and the
moon. An account stated that they practised human sacrifice as part
of their religious beliefs. The offerings of human victims were said to
occur more frequently in times of crises, such as when they were at
war, and also during community celebrations like the sowing and
harvesting of rice.

Their fratricidal wars were often the result of countless vendettas.
When one of them was killed the nearest kinsman was obliged to
avenge the death by Kkilling another or others, for the number of
victims taken in a vendetta correspond to the social status of the
slain one. The higher the social status, the more victims were needed

4F. Diego de Sta. Theresa, *’Recollect Missions”, Blair and Robertson, The Philippine
Islands, 36:114, 128-137; 21:196, 212, 202.
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to pay for the one life that was taken. The avenger customarily
placed as many bracelets in his arm as the number of intended vic-
tims and removed them one by one as vengeance was exacted.

One of the more valuable contributions of the Spanish presence
in early Caraga was an account of the natural history of the place.
The long years during which the priests stayed in Caraga afforded
them not only precious insights into the culture of the people but
also observations of the wildlife found in the east coast. The mission-
aries identified a bird known as the Tabon which looked a like small
chicken and which laid its eggs along the beach, its natural habitat.
They also noted the Cagri, a strange species of bat. The animal that
filled the missionaries with utmost wonder was the nocturnal Hamac
described as a small roundheaded monkey which had a special attract:
ion to the moon. The Hamac was known to make its appearance only
at night when it would leave its lair in order to wait for the moon.
Perched on a tree it would wait patiently for the moon to emerge
from the clouds and as soon as it appeared the Hamac would fix its
unblinking gaze upon the luminous djsk following its peregrinations
on the horizon. When daylight came and the moon could no longer
be seen the Hamac returned to its lajr where it remained until nj it—
fall when once more the moon beckoned it to come. ;

In the 19th century the Spanish accounts of
more copious and acquired more clarity.5 The
coast had been identified as Mandayas.t?ll‘hey wegeggizﬁ(l))ic:haes ?fiSt
hqnorable people, peace-loving, respectful, obsequious, doc; b
missive and patient.” Their complexion , 1 , coclle, sub-

; 2 was brown and somet;
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en aquiline, The men grew the
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long beards with pincers, g women’s, but they trimmed theijr
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took precedence over i

the Caragans became

or tigulang and were said to

ount of thejr wealth, The hari-hari

Jose S. Arcilla, S.J., ~

N The Christianizat;
Missionary Letters’

. ?’.‘”l’P,‘EE‘S},UEi‘ES: {Oct. 1971) 19:689
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after hearing the opinion of the principales in the trials of subordi-
nates. . - - .

It appeared that the Caragans retained their {:ra}dluons.and native
institutions up until the 19th century. The religious writer of the
account attributed this to the close family ties among .the Mandayas.
Relatives always sought to live close together. For th}s reason, they
remained inseparable from their native beliefs and believed t}!at. they
will die if they were forced to abandon them and becorpe Cl!nstlans.

Their religious practises were held in honor of their various gods
or idols whose images they carved out of wood za:nd were called
manaug. These wooden images were carved exclusively from one
kind of wood known as bayog. The idols had no hands and the -me}le
manaug was distinguishable from the female Whl(fh ha? a comb in its
head. The fruit of the magubahay was used as.the idols’ eyes.

The Mandayas believed in the twin principles of good; represen-
ted by Mansilatan and Badla, father and son;’and evq, symbolized !)y
Pundaugnon and Malimbong, husband and wife. Their cult was main-
tained and preserved by priestesses known as bay-lanas or bazlal.zes
who officiated in their various rituals and ceremonies. .Then' healing
rites propitiated the principle of good. W!xen they wished to cure
each other of sicknesses they invoked Man.sﬂatan and Badla to whf)m
offerings were made; while the idols of evil, P}mdaugn.on and Malma-
bong were ritually attacked with knives. Their m.ost important r'el_l-
gious sacrifices were the balilic, talibong and pagcayag. The balilic
and the falibong both involved animal, i.e. pig sacrifice 'fm::l both
were performed by a number of baylanas. but all thrf:e saqsfled .the
most important purposes of religious activities: healing, divination,
and propitiation of the omnipotent superraturals.

To celebrate the balilic, .

... Ten, twelve or more bailanes come together according to Lh.e spler.l-
dor they want to give to the feast. A small altar of the diwata is
previously erected in front of the hou§e of the man who spends fqr
the ceremony: the owner comes out with a hu.ge .hog and presents it
to the bailanes in the presence of 100 or 200 1{1v1ted guests. The hog
is set on the altar and the bailanes, dressed meticulously for the occa-
sion, immediately gather around it. The Mandayas next sound (t’he)
guimbao music consecrated to the diwatas, as the ballapes ke.ep. time
with their feet, dancing around the hog and altar, singing Mlmmsad,
etc. Shaking from head to foot and swaying from one side to the
other, they form several semi-circles with their movements. The}/
raise the right arm to the sun or the moon, depending on whether it
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The Other Natives of Davao’
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The Spanish conquest of Davao in the 19th century resulted in \- Ay A
the first description and documentation of the peoples inhabiting the ﬁ",‘.

coast and the vast interiors around the Gulf of Davao. One of the
first native groups whom the Spaniards came in contact with were
the Bagobos, the principal inhabitants of Mt. Apo, a volcano. By this
time, the Spaniards had sufficient familarity with the different
groups of natives in southeast Mindanao and their varying customs so
as to be able to state with confidence that the Bagobos were the only
ones who practised human sacrifice. For this, the Bagobos were
feared by other groups of natives. The practise of human sacrifice
was the central rite in the cult of Mandarangan and Darago, husband
and wife deities whom the Bagobos believed to dwell on Mt. Apo.
The Spanish missionaries were impressed by the antiquity of the Ba-
gobos who were the only natives known to possess a genealogy of
their forbears. The Bagobos could trace their lineage up to the ele-
venth ascending generation ending with Saling-Olop who is the
legendary founder of Sibulan, the center of Bagobo population in
the 19th century.

Aside from Mandarangan and Darago, the Bagobos believed in
other ‘““demons” e.g. Colambusan, Comalay, Tagamaling, etc.; as well
as in benign beings: Tiguiama, the creator; Manama, who dispenses
rewards and punishments; Todlai, the patron of marriages and for
whom are offered buyo and rice; and Tagalium and Lumabat. They

The Tagakaulos of the Davao Gulf 1895,

: The Tagakaulos

Ibid., pp. 690-691

7Cartasde los Padres_de la Compania de Jesus de |

Imprenta de los Amigos del Pais, n.d.)

a Mission Filipinas, vol. 9, (Manila: The Tagakaulos were so-called because of their preference for
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sique. They were swidden agriculturists and as such were semi-
nomadic being forced to leave old fields as soons as they were no
longer productive. Their clothings and adornments resembled those
of the Mandaya except that the Manobos preferred black to colored
cloth or beads. Tattooing was widely practised among them.

The Founding of Davao®

In 1847, the Spanish mandate appropriating the entire southeast
of Mindanao and the subsequent creation of the Fourth Military Dis-
trict of Davao in the island was the result of some fortuitous inci-
dents. Some Muslims of the Gulf of Davao attacked a Spanish
trading vessel, the San Rufo which was anchored in the Gulf’s waters
engaged in trade. When news of the attack of San Rufo reached the
capital at Manila, the Spanish government confronted the Sultan of
Maguindanao, Iskandar Qudratullah. The crew of San Rufo carried
a letter from the Sultan stating that they came in peace and for the
purpose of trade. The Sultan for his part disclaimed responsibility
over the incident saying that since the Muslims of Davao did not
honor his letter, that they were not therefore his subjects and he
would not answer for their misdeeds.

The disclaimer gained for the Spaniards more than the value of
the plundered San Rufo and cost the Sultan of Maguindanao more
than what he hoped to avoid by refusing to take responsibility for
the attack. The Spanish government regarded the Sultan’s disclaimer
as a waiver of all political intentions and pretensions in the Gulf area.
The waiver paved the way for claiming the entire area around the
Gulf of Davao as a Spanish territorial preserve.

An experienced Spanish trader, Jose Oyanguren who had been
engaged in trade in the east coast of Mindanao for sometime heard of
the Sultan’s waiver and proposed to the governor-general the con-
quest and pacification of the territory in return for the governorship
of the new province to be established in the Gulf area. In addition,
Oyanguren also asked for exclusive rights over its commerce for ten

8Benito Francia and Julian Gonzales Parrado, Las Islas Filipinas, (Habana: Imprenta
de la Subinspeccion de 1a Infanterria, 1898), 1:38, 199-200.
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years. He likewise promised to undertake the founding of a Christian
settlement, the Christianization of its native inhabitants, and the
developmerit of the province which will be under his charge.

The concession granted by Governor Narciso Claverria in 1847
made Oyanguren the Governor of Davao for ten years and allowed
him a monopoly of its commerce for the first six years. Oyanguren'’s
concession comprised a large territory which extended as far east
in the Pacific coast as the old town of Caraga and included the whole
of the San Agustin peninsula. The new province, officially designated
as the 4th Military District of Mindanao, was bounded to the north
by the province of Agusan, while the western part was vaguely deli-
neated by the Pulangi river or Rio Grande de Mindanao as the Spa-
niards called it. Southwards, the demarcation was marked by the
islands of Sarangani guarding the entrance to a bay of the same name.
The new province was given a new name, Guipuzcoa, after th.e name
of Oyanguren’s birthplace in Spain, and the cabecera or capital was
established at the mouth of the Davao river and named Nueva Vergara.

The Christianization of the /nfieles of Davao

The first Christians of Davao to be baptized from among the
infieles (literally, infidels or unbaptized natives) were led by Francis-
co and Dorotco Mateo,and Nicolas de la Cruz, all Bagobos from the
capital at Nueva Vergara. Outside of the cabecera, Jose, F rancisco,
and Angela Loaya, an entire family from Cauit, were baptized in
1851; Petra Pamansag and Basilisa Agustin of Sibulan in 1852; and
Fidel Calapsad and Cristobal Gapas, Manobos from Lais, also in

1852.2
The church established by the Recollects in Davao was pro-

claimed a parish in 1860 when the Jesuits replaced the Recollects as
missionaries of Mindanao. The first parish priest of Davao was P.
Jose Fernandez who did not live long and expired in the same year.
In 1868, a group of Jesuit missionaries; P. Ramon Barua, Domingo
Bove, and Ramon Pamies arrived in Davao to undertake the conti-
nuing task of the evangelization of its inhabitants. The Fathers of

9Libro de Bautismo, 1848-1882, Parish Records at San Pedro Cathedral, Davao City.
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the old Habongon. Later, in Tigpan Fr. Gisbert was able to per-
suade several apostates or remontados to return to Christian life,
build a chapel, and construct houses around it. The latter community
was enlarged with the arrival of some Bagobos, Mandayas, and Mus-
lims who were dissatisfied with the rule of the Moro datus of Samal.

In the Bagobo settlement of Cauit, some Tagacaolos came to
join the new Christian converts. Lobo was another reduccion south
of the cabecera which had already a chapel. Judging by the large
numbers of members that it was gaining daily, the missionary thought
that in the very near future Lobo would be the biggest Christian
pueblo in Davao.

The old province of Caraga passed to the charge of the Fathers of
the Society of Jesus in 1873.'2 During this year, five missionaries
led by Fr. Domingo Bove travelled to the different risitas of Caraga
to take care of its old Christians and convert new ones. With the help
of Pantaleon Ajos, a Visayan and an old resident of Caraga, 139 more
Mandayas were converted to the faith in Manay, Jovellar, and Tarra-
gona. Besides new Christians, 39 children of old Christian settlers in
the eastern province were also baptized. Although the progress of
conversion work was slow and fraught with many problems, the
missionaries expressed confidence that the inficles were not diffi-
cult to convert, for they were like children who were easily won over
by means of gifts and kind words. The missionary, in order to
succeed in his mission had only to search the fastnesses of forests
and mountains to find the native, who once discovered, presented no
real obstacle to conversion.

The Social Impact of Christianity

Christianization could hardly be confined to the process of cate-
chizing and baptizing the native inhabitants. Throughout the history
of culture contact and culture change Christianity had been the single
factor known to have unleashed some of the most massive and per-
vasive changes resulting from acculturation and to a lesser extent,
inculturation. In the Christianization of Davao, the more perceivable

Ibid., pp. 78-79
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changes occured in the physical transformation of the native environ-
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parts of the Gulf. From then on, there were two acknowledged
chiefs of the island; Severo, who was the one recognized by the Spa-
niards; and Batutun, who was elected by the native inhabitants.

By 1894, six more reducciones were effected in Samal while in
the Davao mainland itself five pueblo de Moros were added to the
list of Spanish administered towns. The missionary accounts of this
period however, noted a tension approximating a crisis in the local
economy; all forms of livelihood appeared to be suffering a serious
setback which the Spaniards attributed to the fact that the native
inhabitants were paying tribute to two administrations: the Spanish
government and the Muslim datus.

That this pattern of administrations was not a peculiarity of
Samal island alone indicated the adjustments made by the Spaniards
to the local conditions. The same type of governance prevailed in
Caraga and other towns created in the east coast by the Jesuits.! 3

The payment of tributes was a significant factor both in making
a new town or in unmaking one. The natives appeared to join a new
town in a rash of enthusiasm at the beginning and in reality because
of the mistaken belief that under the Spaniards they would be pro-
tected from paying tribute to the Muslim datus. Later, with the
realization that not only will they continue to pay tribute to the
Moro datus but to the Spaniards as well, the town would gradually
but inevitably lose its inhabitants. Since the Spanish government
avoided direct confrontations with the Moros as a matter of policy,
the only recourse left was to abstain from collecting it. Fr. Pablo
Pastells advocated a tribute-free status for all new converts in Min-

danao.

134 list of Christian and infiel gobernadorcillos or capitanes in the east coast according

to F. Pablo Pastells, S.J. in Cartas de los Padres de la Compania de Jesus, 2:82
Non-Christian

Town Christian gobernadorcillo
1. Loyola Hilarion Aguran
2. San-Nicolas Gregorio Anauan Masodo
3. San Luis Luis Duque Dumaan
4. Carmelo Amadeo Sumampot Atog
5. Santa Fe Geronimo Alimbung Col-las and Tanlion
6. San Jose Monico Aguilar Luntad and Balas
7. San Pedro Jacinto Mocon Mabandas and Bantayan
8. San Ignacio Benito Bernabe Sagapan, Inodian and
Tapayan
9, Santa Maria Gregorio Moralizon Mapayo
10. San Francisco Onofre Silveran Evaristo
11. San Estanislao Pedro Aguilar Mamiling
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of the 19th century, town-making was a process that could not but
produced many quaint vignettes which merit retelling. Altogether
they form a palpable pattern in an otherwise inchoate mosaic of
collective human experience. A town called Manresa was founded
somewhere in the east coast in 1883. The story about its founding
stemmed from a personal talent of the missionary, Fr. Pablo Pastells
in playing the harmonica. The negotiations with the local Mandayas
who were-being persuaded to form a town were conducted amidst
a celebration in the community. The Mandayas butchered a pig on
which they feasted for two days. When everyone had eaten and
drank his fill, the native chief, Masaudlin produced his Mandaya
guitar whose music soon heightened the gaiety which prevailed in
the occasion. Not to be outdone, Fr. Pastells also played his harmo-
nica to the delight of the native audience. After this, the priest dis-
tributed gifts which he brought along for the Mandayas. At the end
of two days, the missionary was able to collect 402 names of Man-
daya families who were to be the occupants of the new town.

Manay was an old mission and a barrio of the town of Caraga.
In 1895, some of the old residents of Manay; Eusebio Moralizon,
Policarpio Mapayo, Canuto Mabulao, Gregorio Moralizon, Bernardo
and Maxima Ajos among others petitioned the Spanish Command-
ant in Mati for the creation of the town. The petition was motivated
by the desire of Manay residents for a separate administration from
Caraga which was regarded as quite remote from Manay on account
of the bad roads one had to travel to reach the principal town. That
the petition was justified on these grounds was evidenced by the
fact that it had the sympathy of the gobernadorcillo of Caraga,
Ciriaco de la Vega who recommended the petition stating that
Manay had its own tribunal (administrative building), school, church
and convent, etc. The original town of Manay thus was composed of
the following barrios: San Fermin, Manresa, Zaragosa, Sta. Cruz,
San Ignacio, Jovellar and Tarragona.

Mati was an old Moro village ideally situated at the mouth of
the Pujada Bay. The Bay was in turn ideal for anchorage for two
small islands, Pujada andMamban,protected its harbor from typhoons.
Southwards of the Bay was the beautiful point called Macambol
which abounded in almaciga (resin) and biao( lun;zbang),two of the
principal products of the Davao Gulf during this time. All thtase
added to the potentials of Mati as a new town. The first to conceive
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azareno
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Linas. The Christian settlers who were all males eventually married
non-Christian native women. When these unions begot children and
became families, the parish priest of Caraga travelled all the way
from his parish to Linas to solemnize these mixed unions and baptized
the non-Christian mothers together with their offsprings.

When Oyanguren became the governor of Davao, he ordered
Linas to be relocated to somewhere nearer the cabecera. Some of
the Christian settlers complied, but others followed their non-Christ-
ian townsmen to the mountains. A few years later, when Oyangu-
ren’s mandate was presumed to have lapsed or forgotten, the remon-
tados returned to the lowlands and settled alongside a river named
Pundaguitan. So it was that the same settlers who founded Linas also
founded the town of Pundaguitan.

Another old Christian town in the Cape is Sigaboy. Like Punda-
guitan, Sigaboy was also settled by the former inhabitants of Linas.
When this town was ordered dissolved by Oyanguren, the disbanding
inhabitants emigrated to surrounding areas in the peninsula. Some
found their way to Sigaboy, but left soon afterwards preferring to
live with their non-Christian companions in the mountains. In 1880,
the missionary F. Domingo Bove tracked the remontados of Sigaboy
to the mountains and unsuccessfully tried to bring them back to
Sigaboy. The objection of the former settlers to return to Sigaboy
was bomme of fears of Moro attacks. Like any other coastal town,
Sigaboy shared the same vulnerability to Moro attacks which were
invariably.mounte.:d from Fh.e sea. The outbreak of small pox and
meflsles did nothing to mitigate the unattractiveness of the place
which was soon left deserted.

A number of settlements in the peninsula rose and fell conse-
quent to the fluctuations of the almaciga trade. Almaciga is a resi-
nous st_lbstance extracted from a tree of the same name which toge-
the.r with two other fo_rest products; biao and cerg (beeswax) was a
major export commodity of Davao in the 19th century. The reduc-
ciones of Tagabili, Tibanban, Cuabu, and Sarangani were all estab-

lished under a common economic model. An enterprising Christian
settler was appointed as encargado. an agent and later, the caretaker
of the new pueblo. ’

In 1870, Tagabibi was founded as a
Manobo infieles (non-Christians) and some
tan. The reduccion was largely the handi

reduccion with forty-five
Christians from Pundagui-
work of the Palma Gil bro-
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thers; Mariano and Eugenio, and Mariano Generoso all of whom were
former residents of Sigaboy. A year after its founding, the reduccion
was already showing signs of stagnation: the Manobos as well as the
Christians had no lands to cultivate, the only known source of live-
lihood being almaciga which at this time had already become scarce.

Cuabu is an isthmus between the Gulf of Davao and Pujada Bay
in Mati. The Spaniards perceived its strategic significance as a relay
station between the west and east coasts. An encargado was found in
the person of Andres Javier and his family. Javier willingly accepted
the position which gave him an opportunity to foster his business
interest with the Moros of the place.

On the other hand, the residents of Sigaboy with a long history
of erratic and unstable conditions regarded the plans with suspicion
fearing that the move was yet another ruse to dislocate them. They
made no secret of their opposition to the new town saying that
Cuabu had no source of drinking water, etc. F inally, nature itself
appeared to conspire with the townfolk. A typhoon levelled the
houses, the church, and the convent, all of which were still in the
process of construction; a flood destroyed the newly-sown crops
and as a coup de grace; the only dog in town used for hun
into the river and was eaten by the crocodiles.

The southern boundaries of Davao as the 4th Military District of

the Spanish colonial government in Mindanao were defined by the
Sarangani Islands of Balut and Tumanao, the bi

. : gger of the three
lsland§ guarding the entrance to the Sarangani Bay. These islands
were inhabited by Moros and Bilaans. In the years 1873-1875, the

government cncargados in Sarangani were a Spanish mestizo, Jose
Saavedra from Zamboanga; and an indio. a Christian named Panay
from Pollok, Cotabato. Saavedra and Panay arrived in Balut island
§ometime in 1873 and started to put up a business. The two were
inevitably drawn into a conflict with the local Moros of the island
After Saavedra killed an important Moro dary in combat he ac:
quired some measure of prestige which enabled him to stay for a few
years in the island unmolested. He and Panay left three years later

in search of new business opportunities elsewhere in the District

. A few other Christians were known to have established busir;es

In Sarangani such as Marcelo de Jesus who came to Boayan Se;
Esteban Fernandez who settled in Glan. Rufi ho was
former capitan (gobernadorcillo) of the cabe

ting fell

cera established his own
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business in Malabinuan. Other than these traders who came in the
interest of trade, no further efforts were made by the government at
founding permanent settlements in Sarangani. Consequently, as the
southern boundary of the District, Sarangani remained a weak spot
highly vulnerable to Moro attacks. The missionary, Fr. Quirico More
suggested that the Estacion Naval should launched a decisive con-
quest of Sarangani in order to secure the southern defenses and

check the nefarious trade in arms conducted in the islands by the
Moros.

The most prized reduccion of Bag

obos was Lobu which in 1882
was founded by Fr. Mateo Gisbert.

streams whose waters were as clear
distance from the coast. The Bagob
were already cultivating corn, tobac
Lobu one could go to the nearby forests and mountains using the
wide paths which the Bagobos had built and maintained long before

the Spaniards came to Davao. In 1884, the ald Lobu was founded
into a town and renamed Sta. Cruz.'5.
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The Native Responses to Christianization

While town-making was changing the face of tl}e land:(cia:lpe‘ a;:
prerequisite for Christianization it was at the sam(el a;Jlme Ta:m ;gnl:r; 4
lible imprints on the lives of the people. sl?wly anl. : tl)rllosbut patenfly
ibly. The Christian presence was at thls time nelg igi e,ds thg sently
forceful enough to propell communities of people t(})lw;r Chtantor
ion of change. The magnitude of the cl'.lan.ges wroug d: y hristianity
has not been fully ascertained. Somghu.ls;ig:lntisz ::i?n ese chang

i e native responses to Chris -
prOY;iZdigii:‘lll impact mlll)st have bec.tn thoroughly dlsorxe;nngoa:::zcj
thus, destabilizing. The mass dislocations caused by t{le. reinL:Z::l ones
and the confusion of the reducidos coulc.i not but result in pternal

Il as external upheavals such as the violent responses to thy
;v'Ieth century Christianization efforts in Ca.raga. The ﬂlghtdf:O:)n ul::
Christian settlements periodically r.esulted in ghost .townts, mgr ;) "
tions of former centers of populations, and.regresmf)ns 0 o ;)n b

itive and backward conditions such as mteme?me warfare a
o The Muslim attacks, as well as the depredations by the native
famlm.?- who were widely feared in the east coast were repr1§als
baiiar:;f Christian settlements. The escalation. of intertribal conflicts
?as an active resistance against Christianization byththose w(}i\ic;se; ,:rs::
ditional positions or statuses were threatened by : ; ne\\tl . ([))ducts
tion and social order. Famine and the scarcity of fores 5: roduct
such as almaciga towards the end of the 19th ce.ntury.;\.zer:e:i ke t);
consequences of population pressure and an intensification
collection in keeping with increa:sed con.lmeraal t:cqvm;&ﬂ workings

Such external upheavals ind’lcated lictle of the 1Ete | workings
and turmoils that Christianization wro.ugh.t. It took som , time for
Christian teachings to take root, considering the many c

i e bein
the missionaries had to work with, not the least among thes g

i i le between the old and the
the indigenous culture itself. The strugg e e e s che

in the sub-
liefs was fought largely in
gew li):: Lf culture. Sometimes the struggle found atp extentxiﬁ (f::;:::;
or:;na in the religious revolts and the outbreak of supers
or

other elements of the pre-Christian worship which the Spaniards

lapses. . i ent to
rega’:‘(:fed ;:)anl;sh missionaries considered the natives attachm

idolatry as a greater difficulty than the problem of the baganis whom
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they termed assasins, or professional murderers. An important di-
mension of this idolatry was the recurrence of false gods and pro-
phets. In Bungadon, a six year old Mandaya boy who was a good
player of the guimbao (native drum) was reported as a divinity giving
orders to the Mandayas not to form towns in Caraga, nor send their
children to the parish schools in the Christian pueblos, and instead to
return to the worship of the diwatas, 16 ‘

On another occasion, a story was concocted about an apparition
of an old lady descended from heaven who ordered the people to go
back to the mountains after destroying their fields and killing their
domestic animals. In the mountains, they were told that they would
pass a year without eating after which all would go up bodily to
heaven together with the old lady. The people were warned that if
they refused to heed the orders of the old lady and remained in the
Christian towns, the Spaniards would cut off their heads and deliver
their children to the Sultan of Jolo for hostages. 7

The missionaries blamed the enemies of Christianity; the bailanes
or native priestesses, and the baganis; and lamented the readiness of
the Mandayas to believe such stories. As many towns as were affected
by. t!lese stories were deserted by their inhabitants. The efforts of the
missionary to convince the people of their error did little to repair
the damage done. The religious Fathers failed to recognize these
occurrences as an overall syndrome of a more deep-seated struggle
within; a fierce dialectic between the indigenous culture and Christ-
ianity.

Events of 1898

The Philippine Revolution which began in Luzon in 1896 spread
to Mindanao in 1898. As political events in history took to the fore
to assume a dominant role in the historical setting Christianization
suffered a temporary setback. All the priests in Mindanao were re-
called to Manila, and in Davao most of the Spanish elements including
the last Governor, Bartolome Garcia had left by January, 1899. After

Arcilla, *'The Christianization of Davao Oriental . . ., pp. 667-668
bid., p. 671
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the departure of the Spaniards the residents of the cabecera held a
meeting to form a government junta headed by Anton.lo Matutfe, a
Spanish merchant who was elected presidente; and Bonifacio Quida-
to as comandante de policia. The provisional government was soon
overthrown by a mutiny of soldiers led by Basilio Bautista and
Lucas Auting. The mutineers killed the coma;zdante, QUIdatO,.hlS
wife, and a brother-in-law of minor age. A.fter this, th? only ?pamard
left in the cabecera was the parish priest, Saturnino Urios, who
succeeded in restoring some order in the general anarchy that pre-
vailed.'® On December 14, 1899 the American forces under the
command of Gen. James Bates arrived in Davao. Mindanao and Sulu
were placed under a military government until 1914 when the De-
partment of Mindanao and Sulu was created.

A Hiatus in Catholicism

Under the Americans a major development in the history of
Christianization was the introduction of Protestantism. For 3.50
years the Philippines had known only the Catholic faith. The CF\r.lst-
ianized Filipino was nurtured exclusively on Roman Catholicism
whose source derived from the 16th century reign of the great Catho-
lic sovereigns of Spain, Ferdinand and Isabela. By a coincidence, tPe
Protestant Reformation also took place in the same century }Vl}lle
the fire and fury which were its aftermath engulfed all of Christian
Europe for the next 100 years. .

The Philippines as a colony of Spain was not .sparf:d from some
of the aftershocks of this great conﬂict.‘Twme in its history th.e Ph'x-
lippines suffered invasions. the Du.tch in 1647 and the Enghsh' in
1762, from the Protestant enemies of Spain. Hf)}ve\ier, Spain’s
political and religious preponderance over the Ph'llfppmes always
prevailed. But now, under the Americans, Catholicism suffered a

iatus. o
tem%?;iiilc:f Protestant missionaries overran tk!e.country begmmlr:g
1900. They directed and taught in the non-religious schools of the

er of Davao, March 1902,” Annual Report of the
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Report of the COmME t Printing Otfice, 1902) pp. 540-543

War Department, {Washington: Governmen
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new public school system introduced by the Americans. American
Protestants and even Freemasons dominated as well the government
officialdom.’ In Davao this turn of events tended to be a grave
threat to the growth of Catholicism, given its underdeveloped state
in the whole of Mindanao.

When Fr. Gisbert returned to Sta. Cruz in 1904 he found the
town almost deserted. Of the church nothing was left standing ex-
cept for its posts. During the revolution when the Spanish officials
left Davao, the town of Sta. Cruz was left to the charge of Angel
Brioso, the schoolteacher. For reasons unelucidated in the Spanish
accounts Brioso underwent a change; he became a degraded Christ-
ian spreading erroneous principles and heretical views and commit-
ting immoralities by taking several wives. Brioso led a number of
Moro and Christian residents of the town proclaiming themselves
insurrectos or rebels and destroyed the town left to his charge. They
melted the church bell and other metals and then divided the melted
produce among themselves. 20

In two years of revolution not a single church or chapel outside
the cabecera escaped pillaged and destruction. Church bells and
candle holders were melted and made into lantakas, or Moro cannons
while the new converts readily found cause with the new principles
of freedom and liberty which were soon indiscriminately applied to
religion. Fr. Gisbert noted the growing strength of Protestantism,
and later the Aglipayan church whose advocates in Davao were led
by a certain Kinilaw who was reputed to be a former Katipunero.
The priest recommended to his Jesuit religious superiors that Amer;-

; there were no more than four houses

f %
left and the town was in al| respects abandoned. |ts Bagobo inhabit-
19
F. Bernard Bazinet, p.m.p “Th z
L, P.m.e., e Beginn . " ;
of the PME Fathers, PME Regional House, DgaVa;"gIStzf the Church in Davao", Ms collection

20Mateo Gisbert, S.J.
la Heights, Quezon City.

21Ibid.

"Hi i i
1story of Sta. Cruz . Loyola House of Studies Archives, Loyo-
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ants had long since returned to the mountains. Those who were left
in the town were preoccupied with planting abaca which the priest
said was adored more than God.

Bagobo from Sirib, Calinan
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